PROF. DR. ION PACHIA TATOMIRESCU
ARGUMENTE ,INTERNE" — «TE DEUM LAUDAMUS>» —
INTERNAL ARGUMENTS

Coperta: Floriana PachgaLiviu Curtuzan



Prof. dr. lon Pachia-Tatomirescu
Argumente ,interne* — «Te Deum laudamus» — Internal
Arguments

Prof. dr. ION PACHIA
TATOMIRESCU



Prof. dr. lon Pachia-Tatomirescu
Argumente ,interne* — «Te Deum laudamus» — Internal
Arguments

ARGUMENTE ,INTERNE"
— «TE DEUM LAUDAMUS...» —
INTERNAL ARGUMENTS

=]
EDITURA AETHICUS

TIMISOARA
2009



Prof. dr. lon Pachia-Tatomirescu
Argumente ,interne* — «Te Deum laudamus» — Internal
Arguments

PACHIA-TATOMIRESCU, ION
Argumente interne“ privind paternitatea nicetian-
remesiana si autohtonismul pelasgo (valaho)-dacic
al imnului Crestinatatii, «Te, Deum, laudamus...»
“Internal” Arguments Concerning the Niceta-
Remesian Paternity and the Pelasgo-/Wallachian-
Dacian Autochthonism of the All-Christendom
Hymn, «Te, Deum, Laudamus...» / lon Pachia-
Tatomirescu; trad. in Ib. engl.: Gabriela Pachia; trad.
din Ib. lat.: lon D. Pachia — Timisoara: Aethicus,
2009

Bibliogr.

ISBN 978-606-8125-00-8
I. Pachia, Gabriela (trad.)
II. Pachia, lon D. (trad)




Prof. dr. lon Pachia-Tatomirescu
Argumente ,interne* — «Te Deum laudamus» — Internal
Arguments

SEANTUL FALAHO-DAC
NICETA REMESIANU

NicdREMESIANU

Pe Tine, Dumnezeule, Teaudam...
(imn din orizontul anului 370 d. H.)

Pe Tine, Dumnezeule, Tauldam,
pe Tine, Dwoge, Te mrturisim,
Pe Tine, Etern-Rinte, tot jimantul Te cinstge,
Tie, tagi Tngerii, Tie cerurilesi toate puterile,
Tie, heruvimii, serafimii, ne-ncetataguind:
Sfant, Sfant, Sfant, Domnul,
Dumnezeelestelor armii...!

Pline sunt cerurilgi pamantul de-gltarea gloriei Tale,
Doar pe Tine Te laudcoruri de-apostoli,

Droaia de vrednici prooroci,

Armatele-albind ale martirilor...!

Doar pe Tine Te #rturiseste Biserica pe-ntregulamant,
Tata, infinit-maiestuos intreg cosmic,

Fiul, Unu-Nascutu-n-Adeirata-Cinstire,

Duhul Sfant, mereu @pator-mangaietorul...!

Tu, Hristoase,-mjrat slavei,
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Tu, vesnicit Tat, esti Fiu,
Tu, Intrupatul-in-Om ntru mantuirea-i,
n-ai strigat fricgpantecul Fecioarei,
Tu, Biruitorul-din-Sulta-Motii,
deschis-ai credingitor poarta-mgratiei cerurilor;

Tu, dumnezeiasamari-dreapi-ntru-slava Tatlui,
Mare-Judeidtor veni-vei, dup cum credem:
Asadar, Te rugm s vii-n ajutor fidelilor Tai,

ascumprati cu nepreuitul Tau sange —
Eterri glorie diruieste-le cum sfigilor Tai...!

Poporul Bu, Doamne,-l mantugge, binecuvanteaz
mgtenirea Ta,

Diriguieste-l, inata-I etern !

Zilnic, Te shvim,

Laudam NumeleTi in vecii-vecilor...!

Invrednicate-ne, Doamne, in ziua aceasta,
fara pacat ¢ ne @zim,
Miluieste-ne, Doamne, milugge-ne,
Fie, Doamne, al du har peste noi,
diupum ridajduit-am in Tine —
In Tine, Doamne, sperat-am,

spre-a na tmlbura in veac...! *
(Traducere din latihin valali: prof. dr. lon D. PACHIA)

* Acest imn al intregii Crginatati a fost zamislit de sfantul valah,
Niceta Remesianu, din Dacia orizontului anului 87®., cand a fost
Tnaltat Tn scaunul episcopal de la Remesiana / RomaegiaRoma-
+ -Moesia- +suf. -ana), pe malul drept al Dumii, Tn Dacia Sud-
Dunireari (episcopia sa cuprindea atat Dacia Aurdliasét si
provinciile Olteniasi Banat din Dacia Nord-Duinears). Versiunea
de mai sus, datoratl-lui prof. dr. lon D. Pachia, a fost publigahai
ntai Tn revista tingioreard Caietele Dacoroméanieianul II, nr. 3 / 22
martie — 21 iunie 1997, p. 1 sq., la rubrigea din Cogaion.
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Te, Deum, laudamus...
(370 A. D))

Te, Deum, laudamus, Te, Dominum, confitemur,

Te aeternum Patrem omnis terra veneratur,

Tibi omnes angeli, Tibi caeli et universae potestat
Tibi cherubin et seraphin incessabili voce proclaima
Sanctus, sanctus, sanctus, Dominus Deus sabaoth...!

Pleni sunt caeli et terra maiestatis gloriae Tuae;
Te gloriosus apostolorum chorus,

Te prophetarum laudabilis numerus,

Te martyrum candidatus laudat exercitus.

Te per orbem terrarum sancta confitemur ecclesia,
Patrem immensae maiestatis,
Venerandum Tuum verum unigentium Filium,
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Sanctum quoque paraclitum Spiritum...!

Tu rex gloriae Christe,
Tu Patris sempiternus es Filius,
Tu ad liberandum suscepturus hominem
nomrihugsti virginis uterum,
Tu devicto mortis aculeo aperuisti
ceatibus regna caelorum;

Tu ad dexteram Dei sedes in gloria Patris,
ludex crederis esse venturus;
Te ergo quaesumus Tuis famulis subveni
quos pretigainguine redemisti;
Aeterna cum sanctis Tuis gloria muneratri...!

Salvum populum Tuum Domine
et benedic hereditati Tuae
Et rege eos et extolle illos usque in aeternum!
Per singulos dies benedicimus Te
Et laudamus nomen Tuum in saeculum et in saeculum!

Dignare Domine die isto sine peccato nos custodire,

Miserere nostri Domine, miserere nostri!

Fiat misericordia Tua, Domine, super nos quem
addanon speravimus in Te,

In Te, Domine, speravi non confundar in aeternun...!

* Cf. lon Pachia TatomirescuArgumente ,interne“ privind
paternitatea nicetian-remesiah gi autohtonismul pelasgo-dacic /
valahic al imnului intregii Cretindgtari, «Te, Deum, laudamus...»
Pentru fidelitatea reproducerii textului latineacse vedea, ihdeosebi,
Nestor VornicescuScrieri patristice Tn Biserica Ortodak Romani
pani in sec. XVI| izvoare, traduceri, circuie, tez de doctorat,
Craiova, 1983, p. 80 (extras din revistitropolia Olteniei, nr. 1 —
2, 3-45i5- 6, XXXV, 1983).
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NiaeREMESIANU

We Praise Thee, O God...
(In the horizon of the year 370 A. D.)

We praise Thee, O God, we acknowledge Thee
to be the Lord,
Everlasting Father, all the earth doth worship Thee
To Thee all Angels cry aloud,
the Heavens and alBowers therein,
To Thee Cherubim and Seraphim ceaselessly do cry:
Holy, Holy, Holy: Lord God of Sabaoth...!

Heaven and earth are full of the Majesty of Thyrglo
The lofty company of the Apostles praise Thee,
The goodly fellowship of the Prophets praise Thee,
The white-robed army of Martyrs praise Thee...!
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The holy Church throughout all

the world dattknowledge Thee,
The Father, Infinitely-Majestic Cosmic Whole,
Thy true and wholesome Son, worshipped by the Being
Also the Holy Spirit, the Protector and the Condort.!

Thou art the King of Glory, O Christ,
Thou art the everlasting Son of the Father,
When Thou tookest the human shape to redeem us,
Thou didst not cry in fear in the Virginivomb,
When Thou were the victor in the stake of death,
Thou didst open the Gate of the Skiaagdom
to all believers...!

Thou sittest at the right hand of God
in the glory of the Father,
We believe that Thou shalt come to be our Judge:
We therefore pray Thee, help Thy faithful followers
whom Thou hast redeemed with Thy preciousdleo
Make them to be numbered with Thy Saints
in glory everlasting...!

O Lord, redeem Thy people and bless Thine heritage,
Lead them and lift them up into eternity !

Day by day, we magnify Thee,

And we worship Thy Name to the end of times...!

O Lord, bestow on us the worthiness

to keepthis day without sin,
Have mercy upon us, O Lord, have mercy upon us,
O Lord, let Thy grace lighten upon us,

10
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as our trust is in Thee —
O Lord, in Thee have | trusted,
let me never be disad for ever...!*
(English version by Gabriela PACHIA)

* This hymn of the whole Christianity was create¢ bhe
Wallachian-Dacian saint, Niceta Remesianu / Niadt&kemesiana,
in the horizon of the year 370 A. D., when he adeento the
episcopate at Remesiana / Romoesian@dra- + -Moesia-+ suf.-
ana), in the South-Danubian Dacia (his bishopric ined both
Aurelian Dacia and the provinces of Oltenia and @&afnom the
North-Danubian Dacia). The above version, trandlfitem the Latin
into the Wallachian, due to prof. lon D. Pachiaco of Philology,
was first published in the reviewCaietele Dacoromaniei/
Dacoromania’s Notebooln Timisoara, Year Il, No. 3/ March, 22 —
June, 21, 1997, p. 1 sq., in the secfitve Lyre of Cogaion

11
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PROF. DR. ION PACHIA-
TATOMIRESCU

ARGUMENTE ,INTERNE*
PRIVIND
PATERNITATEA NICETIAN-
REMESIANA SI
AUTOHTONISMUL PELASGO
(VALAHO)-DACIC
AL IMNULUI INTREGII
CRESTINATAT],

«TE, DEUM, LAUDAMUS...»
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Primul mare poet cgéin pelasg (valah)Ni-
ceta Remesianu sau (dup cum 1l pomenesc alte
documente ale vremii, a€andu-se o mai clar
trimitere la strategica sa eparhie drwgari) Niceta
de Remesiana/ Romoesiana rostuind atat poezia
cat si filo-sofia crestina / patristié@, in sacra limb
valahi a secolului al IV-lea, s-aimcut pe la anul 340
(cf. CSb, 93 sqq.; VSP, 71), in Dacia, desigur, in
inflori-toarea localitateRomoesiana (adica ,Roma
Moesiei“, azi, Bela Palanka), laim$jlaissia / Naissus
(,dava industriei naiurilor) Nish (in antichitate, Tn
vremea marelui rege al Daciei Mari, Burebista,
impor-tant davi-oras a Dacilor sud-duireni, apoi,
dup cucerireatinuturilor de la Duiirea de Jos de
catre armatele Romei, importa@nbaz militara din
care Imperiul Roman ataca Dacia Nord-Buaard —

a lui Decebal —, dagi important centru comercial pe-
atunci, ca Romoesianai azi, un ora incarcat de
istorie anti@ din Serbia,NiS), mai exact spus, in
provincia imperial-romanic Dacia Ripensis (ori
Dacia Aureliadi, numié pe alte segmente temporale
si Moesia Superion, ceea ce este confirmgit de

15
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Paulinus Nolanus (353 — 431), @armen XVII, De
reditu Nicetae sive DacigdPoema a XVIl-aDespre
ntoar-cerea lui Niceta sau despre Dagia«ibis et
Scupos Patriae propinquos / Dardanus hospes»; «vei
merge si la Scupi, in veciitatea Patriei tale, /
oaspete Dar-daniei» (PNC, 81 / Fontes, Il, 176).

Studiile sale teologice, de cea mai maralstr
cire In veac («atque doctissimo Nicetae» — Paulinus
din Nola),si le-a desvarit in Dacia Dudreano-Pon-
tica, poate la Tropaeum Traiani, ori la Tomisla
Constantinusa / Constantinopol, aflandu-se sub-pece
tea vremii de ,ofens&" a Crestinismului si de ,de-
fensiva“ a Zalmoxianismului.

Tanarul Niceta Remesianu, chiar dafu cres-
cut de @rintii sai in spiritul Zalmoxianismului, nu
putea #mane neinraurit de faptuéi,cin orgul vecin,
Naissus, ¥zuse lumina zilei Tmjratul Constantin cel
Mare (la 27 februarie 272) ce, in anul 313, cuadou
deceniisi ceva Tnaintea rgerii poetului-episcop la
Romoesiana / Remesiana, prigdictul de la
Mediolanum (> Milano), legiferase Crginismul n
intre-gul Imperiu Roman. In contextul religios-piali
im-perial-romanic din orizontul anului 355 d. k.al
~-avantajelor de clasclericak”, firesc era ca tamul
Niceta Remesianuasopteze veridic pentru Cyie
nism / Ortodoxism 1n originalul chip al
»Crestinismului Cosmic* (ca&apelm la o stilucita
metafo a lui Mircea Eliade, prin care desemna
coordonatele originale ale aproape bimilenarului
Zalmoxianism Tmprumutate / transferate

16
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Crestinismului Valah din Dacia), la care aderdser
multi conaionali romoesi-eni, naissiegi a.

In anul 370 — cand 1l meoneaz episcopul
Germanus intr-o scrisoareitie episcopii daci din
Sigynia (Dacia Dalmgei / lllyricum) — era deja in
scaunul episcopal, pemantul naterii, in ,tara sa de
rauri / muni®, la Remesiana (azi, Bela Palanka, in
Serbia — cf. CPatr, 235 / VPS, 71), sau —adoypm
mai scriu cronicile acelor vremuri Romansiana,
Romantiana, Romoesiana(Romoesiana< Roma-

+ -Moesia- +suf. -ana; ,Roma Moesiei“; ,de nea-
mul Romoesienilor, Romgenilor* — cf. IPnp, 99).

Tineau — ,strategic’ — de eparhia lui Niceta
Remesianu atét teritoriile din Dacia Sud-Brears,
dintre Serdica (azi, Sofia / Bulgarigi) Singidunum
(azi, Belgrad / lugoslavia), cat tinuturi din Dacia
Nord-Durireara («lbis Arctoos procul usque Da-
cos...» / «wvei merge departe pgda Dacii de la mia-
za-noapte»), din aria provinciilor {rilor*) ,de ra-
uri“ / ,munti*: Oltenia, Banat, Ardeal (nordusi
nord-estul Daciei — erau icub ,controlul* preo-
tilor Zalmoxianismului n ,#zboinicire multisecu-
lard“ cu Dacia Cregtinismului, ,razboinicire” trecul
de cei interegg din nefericire, ,sub dcere” — cf.
CAm, 356; DIS, 520; VSP, 72). Pr. prof. dr. loan G.
Coman, cercetand (in anul 194&ja misionara a
Sfantului NicetaRemesiany concludeaveridic: «Nu
e de mirare dacaria misionat a Sfantului Niceta de
Remesiana s-a putut intinde, pelec ostailor si ale
misionarilor anteriori, chiar pe malul stang al Bun

17
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rii... Indicatiile lui Paulin de Nola, coroborate cu
celelalte documente literaresi arheologice...
ndreptitesc ing, Tn burh masui, ipoteza activittii
episco-pului dacsi in Nordul Durarii.» («Arta
misionar@» a Sfantului Niceta de Remesiandn
buletinul oficial al Patriarhiei Roméane din Bucgtre
Biserica Orto-doxt Romani, LXVI, 1948, 5 — 8, p.
356 /apudVSP, 72).

Acest spéau mirific al Daciei Cratine, in care
se exercita Niceta Remesianu ca ,atlet al lui lisus
Hristos”, indeosebi, bogatuinut nord-duidrean, a
fost evocat de Paulin de Nola in poemul dedicat
prietenului du pelasgo (>valaho)-dadespre in-
toarcerea lui Niceta sau despre Dacidliceta Re-
mesianu 1i descrisese eparhia in anul 397 / 398, cu
ocazia dlatoriei Tn Italica Peninsdl Este vorba des-
pre acea Dacie Nord-Darears, «unde Boreas ... in-
tepenste fluviile cu gheuri dese» (dup Herodot,
intre fluvii, fiind si Marisia / Mure — cf. Hist, I,
328); este vorba despre o Dacie Decebalo-Tiatan
~munti inaccesibili“, cu un Ardeal (< Arudeal < Aru-
dela < Arutela) ce are prunduri bogate Taugte de
aur, «aurul ales inainte cu mana d@mant», dar
metamorfozat acum, in vremea episcopului valah,
Niceta Remesianu, in «aur cules cu mintea din cer»:
«...quod humi manuque / ante quaerebat, modo men-
te caelo / conligit aurum.» (PNC, 82 / Fontes,73;1
cf. ACW-Nola, 40 sqq.).

Se constat la Paulin din Nola nu numai ur-
mele lecturilor din Ovidiu, exilatul Tn Dacia Sud-

18



Prof. dr. lon Pachia-Tatomirescu
Argumente ,interne* — «Te Deum laudamus» — Internal
Arguments

Dunireari, pe malul pontic, la Tomis, nu numai
nva-taturile / informaiile de la das#lul sau cu
paterne oban dacic-maramurgene, intre acei vegti
«Daci Magni», Ausoniu (D. Magnus Ausonius,
aprox. 310 — 395, care a mai avutainm ilustru
elev, dacul ce a devenit Tanatul Graian / Gratianus
— cf. BLit, 734), cisi o cunoatere a realitilor
.parca pe viu“, ,parc de la faa locului, din marea
eparhie niceti-an-remesiamle pe ambele maluri ale
Dunarii de Jos, perngdnd ivirea ipotezei &
nolanianul prieten-epis-copi poet din veciitatea
sudia a Romei a dat curs invitai lui Niceta
Remesianu de a vizita mirificelenuturi ale Daciei
caretineau de eparhia sa.

Dacia — in viziunea poetului-episcop Paulin
de Nola —e un taram al ,tragediei lui Decebal”, e
un pamant al Zalmoxianismului ce in ciuda biru-
itorului Tmparat Traian n fea regelui-erou al Daciel
Nord-Durirene (dup mobilizarea marilor fae ar-
mate ale Imperiului Roman la Dane si Carpai), nu
a admis / indiduit sclavia; «Grumazurile ce, me-
reu ne-nfrante-n razboaie, / au respins jugul scla-
viei, / se pun acum cu bucurie» in slujba «adév
ratului Stapan», lisus Hristos, ,nou“ Sol / Mesa-
ger Celestnimband Crgtinismul Cosmic(cf. ACW
-Nola, 41).

Si Dacia — dup cum viersuigte tot Paulin de
Nola —, «odinioat pamant al sangelui, acum eafp
mant) al vigii». Si «unde candva erairav de fiad, /
acum Tinfloresc randuieli ingete / omul drept ti-
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ieste retras in pgera — / unde-a stat odiniGapaga-
nul» (,pagéan*, aici, cu sensul de ,zalmoxiar“ymos
ubi quondam fuerat ferarum, / nunc ibi ritus vigat
gelorum, / et latet iustus quibus ipse latro / tviri
antris»(ibid.).

Niceta Remesianu este pentru Dacia Nord-
Dunireari tata, cuvant sacru atat la Daci / Thraci (la
Ggi s. a.) — dup cum sestie din Pilda lui Dromi-
hete—, catsi la urmaii Valahi ai acestora: «Tu &t
bai codrii meréi, culmi nesfaite, /si caui drumul;
infrangi @durea-n sterpie / a min prefacand-o-n
ogor roditor. // Toatetinuturile miazinoptit-duri-
reneti zic tata...» / «Te patrem dicit plaga tota
Boreae...»ipid.; cf. ACW-Nola, 40).

Niceta Remesianu aldtorit si in afara Daci-
ei; dou dintre @latoriile lui in Italica Peninsdl din
anii 397 / 398si 402 (cf. CPatr, 236 / IPnp, 98),
avand ca tjnta“ cetatea eterma Romeli, desigur, au
fost marcatei de ,halta“ de la Nola, din Campania,
spre ,a se inchina la mgale Sfantului Felix"
(CPatr, 236), dar, mai ales, spraiaeintalni prie-
tenul, episcopul Paulin de Nola (Paulinus Nolanus).

O scrisoare dtre papa Inocgiu | (409 — 415)
s-ar constitui Tn ,ultimul document” privitor la bk-
ta Remesianu (ceea ce deteriniradikia istoriogra-
fica sa considere anul 416 drept ,anukitrii sale la
Cer").

Opera lui Niceta Remesianu — cat saatpat /
transmis prin vremuiri — il proiecteape episcopul

20
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valah alturi de sfinii: Chiril al lerusalimului, loan
Gura de Aur, Ambrozisi Fericitul Augustin.

Filosofic-patristica opéra lui Niceta Remesi-
anu, stibatuta de soarele ,Crginismului Cosmic*,
cuprindesi ,sextalogia“ catehetic de profunde eco-
uri prin secoli (Cassiodor, Ghenadie de Marsilia
a.), Competentibus ad baptismum instructionis li-
belli sex (Libelli instructionis)/ Catehismul candi-
darilor la botez insase argi (cf. M, LI, 847 — 876;
BN, 69; GN etc.):

1. «Despre felul in care trebuig 2 comporte
candidaii doritori sa ajung: la harul Botezului», din
care s-au ¥strat trei fragmente despre originea / ros-
tul lucrarii, despre «categoriile de oameni ce pot veni
la Sfantul Botez»;

2. «Despre erorilegganismului», din care au
ramas dod fragmente ce permit a se observa télcu-
irea unui sens al «actului duhovnicesc prin cafe ce
ce vine la Botez se leagi de diavolsi de lucrurile
lui», despre rostul / fumi@ Simbolului Credigei; se
lamureste actul duhovnicesc al celui ce se indrgapt
spre Botez, se atain ce se rostugge Simbolul de
Credirya si in ce rezid Rugiciunea Domneast;

3. «Despre Credit», lucrare pstrat aproape
in ntregul ei, structuratin dow parti: De ratione
fidei / Despre r@iunea Credirei si De Spiritus
Sancti potentia / Despre puterea Sfantului Dubx-
punand probleme trinitare, hristologice etc., unde
este relevat «consubstaralitatea Fiului cu Tai si
Dumnezeirea Sfantului Duh» (cf. CPatr, 23651@
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233 sqq.), «plecand de la fign Sfantului Duhxsi
aratand «atributele sale, pe care le exértpreura

cu celelalte dou Persoane ale Sfintei Treimi», unde
sunt dezbtute probleme «in lefgura cu arieniisi
apolinargtii», «soluionate ortodox» (VSP, 73);

4. «Impotriva genethliologiei / horoscopului»,
care ,nu s-a fstrat”;

5. «De Symbolo» / «Despre Simbolul Credin-
tei», transmig integral, reflectand cateheza cosmic-
crestina dinspre cei cytiinga de a se face nemuritori
«0 tinuta ortodoxa riguroa#», durirears, chiar daa
a fost pus, cand sub numele lui Niceta de Aquilea,
cand sub numele lui Origen, unde, aidoma inteme-
letorului Zalmoxianismului din orizontul anului 160
1. H., considet ca «omul este format din dauyparti:
din trupsi din suflet; trupu-i intr-adeir muritor, ing
sufletul este nemuritor; cand se s&te omul din
viata, sufletul nu moare, ci el merge inapoi, de unde
si-a luat fiinta» (apud IPnp, 104); ideile lui Niceta
Remesianu vin din nemuritoarea dogmaacZalmo-
xianismului, «nu tind nicidecum spre o reformulare
viziunilor despre sensurile umanismulgii despre
destin», fiind gezate «cu deliberare n trupul recu-
noscutei tradii» (IPnp, 104), tradia Zalmoxianis-
mului.

6. Despre jertfirea Mielului Pascal / De Agni
Paschalis victimae o carte care s-adut ,pierdut”,
mai mult ca sigur din ,cauza“ circumscrierii unui
element prea ,autohton®, zalmoxiaferta zidirii.
Este lucrarea unde, dugum lag a se Trelegesi
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Ghenadie de Marsilia, aborda problema sadrific
mielului la Pati, ofrandi cu valenele purititii /
purificarii. Se stie ca in Cratinism, singura jertf
este constituit din painesi vin, ce se metamorfo-
zeaz — grgie lucrarii Sfantului Duh, in cadrul Litur-
ghiei — «in trupuki séngele lui Hristos».

Asettiunile elogioase ale lui Cassiodor la a-
dresa acestei lufm pun in eviderh capacitatea de
sintez, de ptrundere spre esg@) mai exact spus,
profunzimea impresionana gandirii episcopului din
Dacia: «Cel ce dogte s atingh iute lamura Tnita-
turilor despre Tdil, despre Fiulsi despre Sfantul
Duh (...), 9 studieze cartedespre Credipi de
Niceta Remesianusi nrazarindu-se in stlucirea
Tnvataturii cersti (dinaceast carte) vaajungeprompt
la contemplarea dumnezeias{CDi, XVI).

ScriereaDe vigiliis servorum Dei / Despre
privegherea robilor lui Dumnezeueste o omilie
pledand pentru introducerea, dndin acea vreme, in
Biserica Valah, a Sfintei Privegheri in slujbele de
seadi (cf. PDppr, 207 sq.), indeosebi, de sétib
noaptea spre dumiriic desprePrivegherea / Prive-
ghiul «celor trecy catre Domnul, Tn timpul nog,
Thainte de Tnmormantare» («de aici denumirea luma-
narii; privighetoare ce se aprinde la capul sau pe
pieptul mortului; tot de aici denumirea — numai la
Valahi — a @sarii ce ,privegheaz noaptea“ cu ce-
restile, sublimele ei ca#ti» — VSP, 74; la Valahi, ca
si la Daci, unicii lor stimosi cu stiinta de a se face
nemuritori,privighetoareaera,si mai este in anumite

23



Prof. dr. lon Pachia-Tatomirescu
Argumente ,interne* — «Te Deum laudamus» — Internal
Arguments
provincii ale Daciei / Romaniai pasire psihopom-
pd, pasire a sufletulu).

Desigur,dimensiunea crgtin-cosmiai a Pri-
vegherii / Priveghiului §i are revelarea pringd n
Gura de Rai, provine din Zalmoxianism

Abordand ,folosul privegherilor®, Niceta Re-
mesianu «statueazaloareasi functiile meditgiei n
echilibrul fiintei, aitdnd & noaptea este intuneric
pentru trupsi el nu ne poate subjuga, dedi fsiram
din noapte pentru cugetare, ®iram, de asemenea,
din duminicisi o parte din sdmbete, daerem 4 fim
Tnvingatori (,Du-te, lengule, la furni@ si imita caile
ei“...)» (IPnp, 103).

Elevat spirit zalmoxian se evidgawa si Tn
lucrareaDe Psalmodiae bong¢«De utilitate hymno-
rum») / Despre Bunul Psalmodiei(sau «Despre
foloasele canirii de psalmi»— cf. T™Mdr, 1, 708).
Psalmodierea (viersuirea) era o practsach stra-
veche la Pelasgi / Valahi in tratareaamiduirea
Sufletului. Casi viersuirile Zalmoxianismului siba-
tute de sublim, cai Tncantecele / descantecele utili-
zate de medicii Zalmoxianismului in psihoterapie,
fireste, imnurile ortodox-biserigé aveau menirea de
a innobila / purifica sufletul.

in precuvantul omilieiDe Psalmodiae bono
Niceta Remesianu sublini@z<Mi-aduc aminte £ pe
cand vorbeam despre frumusa si folosul prive-
gherii, am figaduit ci, in cuvantarea urfitoare, Voi
trata despre laudg taina imnelor, lucru pe care, cu
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ajutorul lui Dumnezeu, il va realiza lucrarea dga
(apudVSP, 75).

Dupa ce face o istorie a «cdnior» in
Biserica, de la psalmistul David pénla Sfantul
Ciprian (aruia-i citeaz lucrarea Ad Donatum),
Niceta Remesianu conchide zalmoxian: «...Domnul
a creat aceastbautura, cantarea cea dulce, husi
tamaduiasaé ranile pacatelor... Dulceg canirii poa-
te s scoai din sufletul omenesc ceea ce nu poate s
scoai severitatea legiigibid.).

Poeziasi muzica, adigd viersuireg atat la
epopii Zalmoxianismului catsi la Niceta Remesi-
anu, care o practica la un nivel ,atingand stelele”
(Paulin de Nola), se profileazn temeiul «general de
reconstrugie morah a lumii» (cf. IPnp, 104).

Concepia lui Niceta Remesianu asupra imno-
logiei crestinesti-bisericati, asuprgpsalmodiei®,prin
elementele dinspre estetica Zalmoxianismului, Spo-
reste mult corola ,foloaselor cairii de psalmi® faa
de cea pusin evidemi la Fericitul Augustin, la Sfan-
tul Vasile cel Mare (dg acesta, fiind din Capadocia
— ,cap-a/la-Dacia — / Capadochia / ,,Capul Dochiei /
Daciei”, nu era chiar stm de Zalmoxianism, fosta
religie milenai a provinciei sale natale ,imperial-
romane*), la Grigore de Nyssaa.

O predi@ deosebit de valoroasa lui Niceta
Remesianu estg De diversis appelationibus / Des-
pre diferitele numiri ale lui Hristos unde se relev
dup Sfanta Scriptué ca lisus Hristos este numit:
Adeuvir, Cale, Cuvant, nger, Tpelepciune, Judeg-
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tor, Luminga, Miel, Om, Pace, Piait, Preot, Putere,
Usa etc.

Opera poetig a lui Niceta Remesianu ca ,art
/ muzia a sferelor / stelelor” a reverberat ,Gliais-
mul Cosmic®, Tniidacinat prin Zalmoxianism in in-
treaga Daciesi a uimit lumea din afara fruntariilor
ariei spirituale valahic-arhaice.

Si cu prilejul alatoriilor la Roma, dup cum
atesi Paulin de Nola, Niceta Remesianu ugteenu
numai prin erudie, ci si prin practicarea unei
viersuiri cosmice genialul poet-episcop pelasg (>
valah) din Dacia Duirii de Jos, asemenea lui Orfeu,
slujindu-se de muzicdeopotriéi ca pedagog, teore-
tician si filosof al ei: «...in Italia, unde face mare
valva prin erudiia lui, Paulin 1l prezirit ca autor de
imnuri si, totodafi, ca printe care se serye de
muzic intr-un chip deosebit; el nu iatin lacagurile
italiene de cult decat ingbde coruri de &lugari si
calugarite, Tmpreus cu care ca#t intrand, frumoase
cantri si imne; despre aceste coruri spune Paulin c
~ating stelele cu cantecele lor”; in corabia celiece
spre Patrie, Tmpredncu marinarii, obinuiti para
acuma & cante numaiceleuma Niceta intoneaz
imnuri care farmet fiarele narii, facandu-le & se
apropie vijite de corabiesi sa asculte; (...) Niceta
Tmbina poeziasi muzica, este caimte;, aed, In& si
profet, angajat in lupta pentru imblanzirea naturii
pentru fericirea umai» (ibid.).

Din bogata operpoeti@a a lui Niceta Remesi-
anu nu s-a strat / transmis decdie, Deum, lauda-

26



Prof. dr. lon Pachia-Tatomirescu
Argumente ,interne* — «Te Deum laudamus» — Internal
Arguments

mus... / Pe Tine, Dumnezeule, Téudam..., deve-
nit imn al intregii Cregtinatati, scris pe la anul 370,
cand a fost desemnat episcop pm@ntul naterii, la
Romoesiana (> Remesiana), in Dacia Sud&bun
reari. PrinTe, Deum, laudamus... / Pe Tine, Dum-
nezeule, Tedudam..., genialul poet s-a impus defi-
nitiv iTn marea poezie cgna universal, inaugurand,
totodati, filonul de aur al imnologiei valahe.

Potrivit indicgiilor liturghice, Te, Deum, lau-
damus... / Pe Tine, Dumnezeule, Téukdam... se
cant la Anul Nou, dup Doxologia Mare, ori in
locul acesteia, in deschiderea reuniunilor Sfantulu
Sinod, Tnaintea inceperii lugilor Adunarii Natio-
nale Bisericgti, ori ale Adurarii Eparhiale, la ono-
mastica prea-fericitului Patriarh, a mitropibdr, si
in prima zi a anulugcolar de la institutele de Tav
tamant teologic; se viersuige drept «mubmire pen-
tru toati facerea de bine prinditde la Dumnezeu»
(VSP, 79).

Lucrarile crestin-doctrinaresi artistice ale e-
piscopului-poet din Dacia, Niceta Remesianu (aprox.
340 — 416), catvreme fost-a in vid, s-au bucurat
de aprecierile, chiar de elogiile contemporanitir;
pa cum s-a relevat, incontestabil, mai sus. E de pre-
supus & nu mult timp scursu-s-a de la girarea-i la
Cer*, ori, mai mult ca sigur, de pe la ,Schisma #ic
(aprilie — august 519; cf. VSP, 65), desigur, a&put
~campania“ anti-nicetiah/ anti-remesiaf in corela-
re cu ,Stiivechea, multiseculara campanie anti-Da-
cia“, a cohortelor de ,schismatici“ dirsute — n
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primul rand — de Roma, de Constantinusa / Constan-
tinopol (azi, Istambul) etc. Tn cadrul acestor ,qeamn
ni“ de ,uitare* (de ,stergere” / anihilare) a numelui
autorului Niceta Remesianu, gacele de radiere a
numelui de Dacia din istorii, ,campanii“ care, din
nefericire, contina si astizi, capodopera sa poetjc
Te, Deum, laudamus... / Pe Tine, Dumnezeule, Te
laudam..., cu care se inaugureaflonul de aur al
imnologiei universal-crgine si, In special, al imno-
logiei pelasge / valahei, care eclipsedizcreaiile ,,de
gen“ din epog, potrivit ,strategiilor anti-Dacia de la
Roma*, a fost atribuit— fara vreun temei nici ricar
L2urechistic* — unor pog de ,circuit mediteranean-
crestin-imperial®.

Este de-a dreptul revator ci, para astazi,
,cel mai muti cercettori“ din cele aproape 17 vea-
curi ce s-au scurs de lamislirea imnului intregi
Crestinatati, Te, Deum, laudamus... / Pe Tine,
Dumnezeule, Tedudam..., de Niceta Remesianu,
nu au apelat in vreun chip la incontestabilelenia
discutabileleargumente interne privitoare la pater-
nitatea nicetian-remesiani la autohtonismul pelas-
go-dacic / valahic, atat de evidente, amplasate de
autorul-episcop de la Darea de Jos chiar in ,cheia
de bolt*, chiar in ,punctul culminant-imnic®. Nu s-a
tinut seam de faptul &, in orizontul anului 370, e-
piscopul-poet, Niceta Remesianu, prin acest imn se
adresa Dacilor de pe ambele maluri ale Diirde
Jos, Daci ce, ircdin orizontul anului 1600 1. H., cre-
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deau in monoteismul Zalmoxianismului, preluat pes-
te optzeci la sdtde Cratinism.

Doua sunt versurile indiscutabile / incontes-
tabile din imnulTe, Deum, laudamus... / Pe Tine,
Dumnezeule, Tedudam..., stabatute de sublimul
jertfei zidirii, de spirit cogaionic / zalmoxianpentru
ca poetul-episcop Niceta Remesianu le destinase Pe-
lasgo(>Valaho)-Dacilor din satele sud-dtene de
deal / munte, din Timoc, din zona NaissussjN+
Singidunum (azi, Belgrad), ori din cele nord-dun
rene, din Mehedin/ Oltenia, din CargSeverin /
Banat, Valaho-Daci cu nezdrunciaatredina aproa-
pe bimilena& in monoteismul Zalmoxianismului, un-
de Tn& nu ptrunsese ,Crginismul de Campie“ a-
dus / propowduit la Durirea de Jos de Sfantul
Apostol Andrei (mai mult ca sigur, Sfantul Niceta
Remesianu avea drept model pe Sfantului Apostol
Andrei, din secolul | d. H., ce convertise sutenue
de Pelasgi / Valahi-zalmoxieni la Gt@ism, fireste,
din localiitile cetineau de Dacia, de pa&rmul vestic
si nord-vestic al Mrii Negre, ori din Valea Duirii,
de la Museua / Bum pari la Morisenadunum /
Cenad, apoi, de aici, la Singidunum / Belgsaghe
Valea Moravei, de unde a trecut la TesaloniPa-
tras, — in acest agagrecesc fiind arestat pironit /
rastignit — de Greci, cu aprobarea imperialRomei,
desigur — pe crucea ,in foande X", ce-i poa@
numelesi in zilele noastre, ,Crucea Sfantului Apos-
tol Andrei®):
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Tu ad liberandum suscepturus hominem non
horruisti Virginis uterum, / Tu devicto mortis
aculeo aperuisti credentibus regna caelorum...,
adia: Tu, TntrupatuI-Tn-Om ntru mantuirea-i, n-ai
strigat frica-n pantecul Fecioarei, / Tu, Biruitorlt
din-Sulira-Mortii, deschis-ai credincigilor poarta-
mprdtiei cerurilor...

In aceste dau stihuri, marcand ,apoteoza
imnica“ (pe care ,campioni schismatici-cunasari*
si, mai frecvent, editori roesleriano-stakii ,re-
ceni“ se prefac a le omite ,ca din geak“ (,de
memorie / tipar), &ci nu ,cadreaz dogmatic”
atunci cand se mai atribuie acest imn vreunui Am-
brosius — cf. CCLI, 163 sqqg.yunt doua trimiteri
sacre, conectate puternic in fundamentele mono-
teiste ale Zalmoxianismului Pelasgo-/Valaho-Da-
cilor ce au ivit si nutrit / purtat prin milenii pan a
azi pecgile stilistice de profund autohtonism ale
acestui mare popor al Eurasigj,al doilea dug al
Indienilor®, n certificarea frintelui istoriilor, Hero-
dot).

) Tu, Intrupatul-in-Om intru mantuirea-i,
n-ai strigat frica-n péantecul Fecioarei (Tu ad
liberandum suscepturus hominem non horruisti
Virginis uterum) este versul cesiiconectea / cen-
treaz stralucirea (,fora fulgedrii“ Dacului-receptor
intru sublim, intru catharsis) mitul nemuririi da-
cice oltinute Tn calitatea de &zboinic al fotonilor
(ca 4 evitam ,cliseizarea” Luminii),in calitatea de
Fat-Frumos, ciruia, Iné de la natere (de la miste-
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ricul / initiaticul ,plans® in pantecul mamei-fecioa-
ra-imparateas) i se promite de atre tatil-imparat —
spre a se ryte, spre a vedea lumina zilei in aceast
lume —, desigurRaiul Zalmoxianismului, desemnat
prin sintagmaZara/imparafia-Tinerefii-f ar d-Batra-
nefe-si-Vietii-fara-Moarte. Pentru Pelasgo-/Valaho-
Dacii carora li se adresa in orizontului anului 370,
episcopul-poet, Niceta Remesianu, stifiul, Intru-
patul-in-Om intru mantuirea-i, n-ai strigat frica-n
pantecul Fecioarei (Tu ad liberandum suscepturus
hominem non horruisti Virginis uterum) nu era
.hermetic* / ,incifrat®, ca in zilele noastre. Sfriga-
tul“ / ,plansul” (,bocetul®) fricii de a te naste in-
tr-o lume pling de @utayi ca a noasti este un motiv
stravechi, pelasgo-/valaho-cogaionic, devenit dincoa-
ce de orizontul anului 1600 1. H., zalmoxian, frecl
ntalnit in basmele Pelasgo-/Valaho-Dacilor.
Herodot (484 — 425 1. H.), fistorii (V, 4),
merntioneaz cu privire la ,plansul” / ,bocetul” de la
nasterea Dacului / Thracului: «Dintre aceste semnin-
tii thrace, obiceiurile pe care le autigecare se cred
nemuritori, le-am ditat. Tragii, In toate privinele,
au aceleg datini casi ceilali Thraci, humai & la
nasteri si la Tnmormantiri iata ce fac: rudele se
asaza in jurul nou-nascutului si Tncep s boceasd
de cate rele are # indure, o dat ce s-a @scut,
ngirand toate patimirile omului (s. n.); pe mort
insi 1l Tngroafd jucandsi veselindu-se, sub cuvani c
de-acum se aflin deplira fericire, s@pat de atatea
necazuri.» (Hlst, Il, 30). Informia o regisim — peste
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aproape o juiatate de mileniu i la Pomponius Me-
la (aprox. 5 — 70 d. H.): «Thracia este logwde un
singur neam de oameni, Thracii [...]; unii credl c
sufletele celor care mor se vor intoarce pmant,
lar akii socotesc &, dei nu se vor mai intoarce, ele
totusi nu se sting, ci merg in locuri mai fericitetial
cred @ sufletele mor negsé, Tnsi ca e mai bine ga
decat § triiasa. De aceea, la unii sunt deplanse
nasterile si jeliti nou-nascuii; dar, dimpotriv a,
tnmormantarile sunt prilej de sarbaitoare si le
cinstesc ca pe ste lucruri sfinte, prin cant si joc.»
(s. n.; Fontes, I, 389; cf. VMR, 170 sq.).

Graie impresionantei, neasemuitgiitologii
valahe avand in temelie aproape domilenii de
oralitate culta a scolilor Zalmoxianismului, infor-
maiile transmise de Herodot, Pomponius Mgla.,
se nuareaz: Nengscutul din Dacia nu inceta &
plangd, ori si strige in pantecul tinerei mame-im-
paratese pad nu i se promitea de dtre tatil-im-
parat Tara / Impdrdgia-Tinerefii-f dra-Bdatranefe-si-
Vierii-f ara-Moarte (odat nascut, ca sortit nemuririi
cogaionice, sau, mai exact splmpirdriei-Tinergii-
fara-Batranee-si-Vieyii-fara-Moarte, el devenea ne-
muritorul Fat-Frumos, nemuritorul rege-zeu-medic
de Sarmizegetusa, nemuritorudzZRoinic / Cavaler al
Zalmoxianismului): «Taci, dragul tatei, zicea gy
tul, ca ti-oi da Tmgratia cutare sau cutare; taci, fiule,
ca ti-oi da de sge pe cutare sau cutare Fade Tm-
parat, si alte multe de-alde astea; in sf@rdac vazu
sl vazu @& nu tace, 1i mai zise: taciattil meu, @ fiti
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voi daTinerere-fara-Batranege-si-Viaga-fara-Moar-
te.» (Tfb, 53). Subliniem&in mitologia / mitosofia,
in folclorul Pelasgiei (Thraco-Daciei) / Valahie;
Xistd si 0 serie de basme cu nemuritorul protagonist
Fat-Frumos — proiege teluric, intruchipare ,teres-
tra“ a Soarelui, ,fiul lui Samg/ Dumnezeu” —, serie
ce nu se intalgee la alte popoare, serie de basme
purtand unicitatea pete stilistice a Zalmoxianis-
mului, amitului Perechii Ideale, Soarelesi Luna,
avand #spandire numai in arealul numit Dacia, al
exercitrii acestei prime religii monoteiste din istoria
spiritualitatii universale, serie de basmmand de
sfera oralitatii culte a Zalmoxianismului.

Asadar, spre deosebire de Solul (Mesagerul
Celest) la Dumnezeu (prima cale gioerii Nemuri-
rii), ori spre deosebire de Cavalerul AzZRoinicul
Zalmoxianismului, luptand cu dmanii Daciei paa
la ultima pictura de séange, necunoscand statutul
sclaviei, Sol / Cavaler @&Frumos) cssi-a ,plans” /
,Strigat” frica de-a se nig#e ina& din pantecele tinerei
sale mame-impatese, lisus Hristos ngi-a strigat
vreo frica de vreun soi in pantecele Mamei-Fecioare.

[I) Biruitorul din ,suli fa morii“, deschizitor
de poari cereasd pentru semenii & din Dacia
(Tu devicto mortis aculeo aperuisti credentibus
regna caelorum...) nu este altcineva decat lisus
Hristos, pironitul pe cruce, menit a substitui Sdld
Mesagerul Celest aruncat in trei sgd si trimis
ritualic-ini fiatic la Dumnezeul Cogaionului / Sar-
mizegetusei(adici la ,Soarele-Mg“ / ,Tatal-Cer*,
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Samag / ,Zama"“, confundat cuSa-lu-mos, nume
deformat de carianul Herodot #almoxis, de fapt,
~,omul-lui-Dumnezeu-pe &#nant“, regele-zeu-medic,
n rang de ,Paj¥, dar nu de la Roma, ci din Cogaion

| Sarmizegetusa); scenariul misteric /tiatic din
Zalmoxianism, al trimiterii Mesagerului Celest, din
Cogaion / Sarmizegetusa, la Dumnezeu, ,tot in al
cincilea an“, este arhicunoscgt Tn mare misusi
descrissi de Herodot, instorii (IV, 94 — 96): «lai

in ce chip se socot ei nemuritori...» (este vorba de-
spre Gdi de la Durirea de Josi de latarmul vestic

si nord-vestic al Mrii Negre); «credim lor este £ ei

nu mor...»; «trimiterea Solului se face astfeltiva
dintre ei, @ezandu-se la ran¢in cu varful in sus trei
sulite, iar afii, apucandu-l de maingi de picioare
[...], 1l leagana de cateva or§i apoi, ficandu-i vant,

1l aruna in sus peste varfurile stdior; dad, in
cadere, omul moare gjpuns, &man increditeti ca
(Dumne)zeu le este binevoitor...» (HIst, |, 345);
adica Dumnezeu si araéi buravointa si primeste
Mesagerul Celest (Ambasadorul Daciei) pentru patru
ani, la Curtea Tmjritiei Sale din Cerul al Ndilea
(de-aicisi vorba valali: a se simg ca intr-al nouilea

cer /Pleni sunt caeli..).

Pentru imnologie, pentru istoria literaturii
valahesi universale, Te, Deum, laudamus... / Pe
Tine, Dumnezeule, Taiudam..., de Niceta Remesi-
anu, Emane o neasemaditcapodoper din orizontul
anului 370 d. H., un curcubeu mirific pe cerul
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spiritualitatii Daciel, pe cerul intnedivizat al Crgti-
nismului.
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litterarum, XVI, apudM, LXX, 1132 C.
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il CDr-1 = Caietele Dacoroméanieianul I, nr. 1
(22 iunie —22 decembrie) 1995, pp. 2 - 11.
] CPatr = loan G. Coman, Patrologie

Bucureti, Editura Institutului Biblicsi de Misiune
Ortodoxa, 1956.

=l CSb = loan G. ComangScriitori bisericeti
din epoca si@iromand, Bucurati, Editura Institutului
Biblic si de Misiune al Bisericii Ortodoxe Romane,
1979.

i CSiC = loan G. ComanSi Cuvantul trup s-
a facut» - hristologie si mariologie patristiat,
Timisoara, Editura Mitropoliei Banatului, 1993.

i DIS = Gh. [I. Dagulin, Influenge ale
Sinodului al Ill-lea ecumenic (381) si ale
principalelor lui personalitifi asupra inceputurilor
teologiei romaneti, in Mitropolia Ardealului
(revista oficiah a Arhiepiscopiei Sibiuluisi a
Arhiepiscopiei Clujului,si a Episcopiilor Alba lulia
si Oradea, Sibiu), anul XXVI, nr. 7 —9/1981.

] Fontes, Il = Fontes Historiae Dacoromange
II (ab anno CCC usque ad annum M)z¥oarele
istoriei Romaniej Il (de la anul 300 péanla anul
1000 - publicate de: Haralambie Méscu,
Gheorghe Stefan, Radu Hancu, Vladimir lliescu,
Virgil C. Popescu), Bucusi, Editura Academiei
Republicii Socialiste Romania, 1970.

] GCiv = Marija Gimbutas, Civilizagie si
cultura (traducere de Sorin Paliga; prefal note de
Radu Florescu), Bucw, Editura Meridiane, 1989.
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i GN = Klaus GamberNiceta von Remesiana,
Instructio ad competentedRegensburg, 1964.
] Hist, I, Il = Herodot |storii, vol. |, Bucurati,
EdituraStiintifica, 1961; vol. II, Buc., EdSt., 1964.
i IPnp = lon Itu, Primii nostri poefi, Brasov,

Editura Orientul Latin, 1994.

i M, LIl = J. P. Migne,Patrologiae Cursus
Completus..., Series LatinaParis, 1844 — 1855; (v.
Competentibus ad baptismum instr,.vol. LII, pp.
847 — 876; LXVIII, LXX etc.).

i PDppr = N. M. PopescuDe la priveghere la
privighetoare in Biserica Ortodo¥i Romani, LXI,
nr.4—6/1943.

] PNC = Paulinus NolanusCarmen XVII, n
Corpus Scriptorum Ecclesiasticorum Latinorum
vol. XXX, partea a ll-a, Viena, Ed. G. de Hartel,
1894, p. 81 sq.; sau in Fontes, Il, pp. 176 — 181.

=l Tfb =Tinerere fara batranere si viara fara de
moarte — basme populare roméasie ediie Tngrijita
de loanSerb, cu oPrefar@ de Virgiliu Ene, Bucu-
resti, Editura pentru Literatdr (coleaia Biblioteca
pentru Tgi), 1961.

=] TMdr, Il = Dr. Vasile TomescuMusica daco-
romana tome deuxiéme, Bucuresti, Editura Muzigal
1982.

i TNR = lon Pachia TatomirescuNiceta
Remesianu (Niceta de Remesiana), «Te Deum
laudamus...» in «Renaterea Bnateari» («Paralela
45»), nr. 1067, 30 august 1993, p. 8.

37



Prof. dr. lon Pachia-Tatomirescu
Argumente ,interne* — «Te Deum laudamus» — Internal
Arguments

=l VCT = Veniamin Costachd,e Deum.., Ed.
Manastirea Neam) 1807 (reed. 1816, 1828, 1862,
1940 etc.).

i VMR = Romulus Vul&nescu,Mitologie ro-
mand, Bucuresti, Editura Academiei Romane, 1985.
i VSP = Nestor VornicescuScrieri patristice

n Biserica Ortodox Romani pani in sec. XVI|,
izvoare, traduceri, circufie, tez de doctorat, (extras
din revistaMitropolia Olteniei, nr. 1 — 2,3 —4i 5
— 6, XXXV /1983), Craiova, 1983, pagini B-5: 448.
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PROF. DR. ION PACHIA-
TATOMIRESCU

“INTERNAL" ARGUMENTS
CONCERNING
THE NICETA-REMESIAN
PATERNITY AND

THE PELASGO / WALLACHIAN-
DACIAN AUTOCHTHONISM OF
THE ALL-CHRISTENDOM HYMN,

«TE, DEUM, LAUDAMUS...»
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The English version by Gabriela PACHIA
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The first great Pelasgian (> Wallachian)
Christian poetNiceta Remesianuy or (according to
mentionings in other documents of the age, making a
clear reference to his strategic Danubian epartlivy)
ceta of Remesiand Romoesiana who established
the foundations of both the poetry and the Chnstia
patristic philosophy, in the sacred Wallachian lan-
guage of the 4th century, was born in c. 340 AdD. (
CSb, 93 sqq.; VSP, 71), in Dacia, undoubtedlyhen t
flourishing town ofRomoesiana(i.e. “the Rome of
Moesia”, today, Bela Palanka), nddaissia/ Nais-
sus(“the dava of the pan pipe industry”Nis (in an-
tiquity, during Burebista, the great king of Gr&s-
cia, an outstanding town-dava of the South-Danubian
Dacians, and later, after the conquest of the lands
South of the Danube by Rome’s armies, an important
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military base whence the Roman Empire would at-
tack North-Danubian Dacia — Dacia of Decebalus —,
as well as a significant trade centre, like Romenes)
being today a city laden with ancient history im-Se
bia), to be more exact, in the imperial Roman prov-
ince Dacia Ripensis (or Dacia Aureliana, also calle
Moesia Superioron various time levels), a fact con-
firmed by Paulinus Nolanus (353 — 431),Garmen
XVII , De reditu Nicetae sive Daci@Poem XVII,On
Niceta’'s Return or On Dacig «ibis et Scupos Pa-
triae propinquos / Dardanus hospes»; «you will also
visit the Scupi, who border on your land, / being a
guest to Dardania» (PNC, 81 / Fontes, Il, 176).

His theological studies, brilliant in the age
(«atque doctissimo Nicetae» — Paulinusus of Nola),
were accomplished in Danubian-Pontico Dacia, sup-
posedly at Tropaeum Traiani, or at Tomis and Con-
stantinusa / Constantinople, under the seal ofdfhe
fensive” Christianity and the “defensive” Zalmo-
xianism.

Despite having been brought up by his parents
in the spirit of Zalmoxianism, the young Niceta Re-
mesianu could not have remained uninfluenced by
the fact that the emperor Constantine the Great was
born (on February 27th, 272) in Naissus, the neigh-
bouring town, legislating Christianity in the whole
Roman Empire through thedict of Mediolanum (>
Milan), in the year 313, more than two centuries be-
fore the birth of the poet-bishop at Romoesiana/ R
mesiana. In the political-religious imperial Roman
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context in the horizon of the year 355 A.D. and due
to his “clerical advantages”, it was but naturahtth
the young Niceta Remesianu should “genuinely” opt
for Christianity / Orthodoxism in the original vant

of the “Cosmic Christianity” (to use Mircea Eliade’
wonderful metaphor, through which he designated
the original coordinates of the almost bimillenary
Zalmoxianism lent / transferred onto the Wallachian
Christianity in Dacia), to which many Romoesian
and Naissian fellow countrymen had adhered.

Voici un des cantiques de 1’église orthodoxe roumaine, dont la similitude a Thymne Te Deu:}
laudamus au point de vue de l'essence poétique et de la fonction est évidente [Ex. 291]-

PRE TINE TE LAUDAM (V¢ Echos)

Andcr;)te c%:ntoblle/.,—\l> T~ 4\></‘3\

ST T $ge s TRayy —sg ey ega g 2
R = =S T 5 B S~ U fa=rp

Pre fi /]

Un argument en faveur de la thése concernant activité apostolique de Nisétas parmi les Daces
de la rive gauche du Danube nous serait offert par le folklore roumain®: ,Saint N1féta§ est
invoqué de nos jours dans les colindas transylvaines, en tant que patron des _foyers, grace a ses
vigiles, pour lesquelles il a méme écrit un livre, de vigillis; }1 les organisait si bleu.ej: :ave'c_'tant
de succes, quelles ont déterminé le remplacement en roumain du terme latin ,luscinia“, 1’ciseau
chanteur de la nuit, par le vocable ,privighetoare®.

Te Deum laudamus..by Niceta Remesianu
(370 A. D. —apud TMdr, Il, 705)

In the year 370 A.D. — when the bishop Ger-
manus mentioned him in a letter to the Dacian bish-
ops in Sigynia (Dacia of Dalmatia / Illyricum) — he
was already in bishopric on his native land, ins“hi
country of rivers / mountains”, at Remesiana (tqgday
Bela Palanka, in Serbia — cf. CPatr, 235 / VPS, 71)
or — as the chronicles of the time mentioReman-
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siana, Ro-mantiana, RomoesiangRomoesiana<
Roma- + -Moesia- +suf. -ana;, the “Rome of Moe-
sia”; “of the Romoesian, Romoshenian descent” — cf.
IPnp, 99).

Niceta Remesianu’s eparchy would “strategic-
ally” include both the territories in South-Danufbia
Dacia, between Serdica (today, Sofia / Bulgaria) an
Singidunum (today, Belgrade / Serbia), as welhas t
lands in North-Danubian Dacia («lIbis Arctoos procul
usque Dacos...» / «you will travel far away to the
North Dacians»), from the area of the provinces
(“countries”) “of rivers” / “mountains”: Oltenia, &
nat, Ardeal (the North and the North-East of Dacia
were still under the “control” of the Zalmoxianist
priests in “century-old warfare” with Christian Da-
cia, the “warfare” being unfortunately “overlooked”
due to particular hidden interests — cf. CAm, 356;
DIS, 520; VSP, 72). While studying (in the year
1948) themissionary area of Saint Niceta of Re-
mesiang Priest loan G. Coman, Doctor of Theology,
veridically concluded: «It is not surprising thdtet
missionary area of Saint Niceta de Remesiana should
have extended as far as the left bank of the Danube
following the paths of soldiers and previous mis-
sionaries... Paulinus of Nola’'s clues, corroborated
with other literary and archaeological documents...
justify, to a large extent, the hypothesis of thecian
bishop preaching North of the Danube as well.»
(«The Missionary Art» of Saint Niceta of Remesia-
na, in The Official Bulletin of the Romanian Patri-
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archate in BucharestThe Romanian Orthodox
Church, LXVI, 1948, 5 — 8, p. 356dpudVSP, 72).

The mirific space of the Christian Dacia,
where Niceta of Remesiana pursued his calling as
“an athlet of Jesus Chirst”, the rich North-Danubia
land in particular, was evoked by Paulinus of Naola
the poem dedicated to his Dacian frie@h Niceta’'s
Return or On Dacia Niceta of Remesiana had de-
scribed to him his eparchy in 397 / 398, on theaecc
sion of his journey to the ltalic Peninsula. It was
North-Danubian Dacia «where Boreas... binds the
rivers with thick frost» (according to HerodotusaM
risia / the Muresh River being one of the riversf-
Hist, 1, 328); it was about the Decebalus-Trajar Da
cia, with its “inaccessible mountains”, with its -Ar
deal (< Arudeal < Arudela < Arutela) rich in gravel
banks with gold grains, «the gold previously sought
from the earth with the hands», later metamorphosed
during the Wallachian bishop, Niceta of Remesiana,
into «gold gathered with the mind from heavenx»:
«...quod humi manuque / ante quaerebat, modo men-
te caelo / conligit aurum.» (PNC, 82 / Fontes,7/B)1

One can easily trace in Paulinus of Nola the
readings from Ovid, exiled in South-Danubian Dacia,
on the Pontic shore, at Tomis, besides the teasliing
information from his master of Maramuresh-Dacian
paternal descent — one of the renowned «Daci
Magni» —, Ausoniu (D. Magnus Ausonius, c. 310 —
395, who had another illustrious pupil in the pearso
of the Dacian who became the emperorti@m/
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Gratianus — cf. BLit, 734), as well as the *“vivid”,
“live” knowledge of the realities in the large Ni-
cetian-Remesian eparchy on both shores of the Low-
er Danube, therefore allowing the hypothesis that t
Nolanian bishop-friend and poet from the neighbour-
ing South of Rome answered Niceta of Remesiana’s
Invitation to visit Dacia’s blessed lands which wer
part of his eparchy.

In Paulinus de Nola’s views as a poet-bishop,
Daciais the realm of “Decebalus’ tragedy, a land
of Zalmoxianism which, in spite of emperor Tra-
jan’s victory over the hero-king of North-Danubian
Dacia (after the mobilisation of the great military
forces of the Roman Empire near the Danube and the
Carpathians)never tolerated / approved of slave-
ry: «Those necks which, eternally unsubdued in
war, / refused to bow in slavery, / now rejoice to
bend in submission» to the yoke «of the true
Lord», Jesus Christ,a “new” Celestial Messenger
haloing the Cosmic Christianity.

According to Paulinus of Nola’s lines, Dacia
«once the land drenched in blood, is now the l&nd o
life». And «where once existed the rule of beakts,
there is now the vigorous life of angels; / thetjus
man now lives his hidden life in the caves / where
the brigand once dwelt» (“heathen brigand” in the
sense of “non-Zalmoxian”) / «mos ubi quondam fue-
rat ferarum, / nunc ibi ritus viget angelorum, laget
iustus quibus ipse latro / vixit in antrigiid.).
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Niceta of Remesiana is also father for
North-Danubian Dacia — a sacred word both with the
Dacians, Thracians, Getae et al. — as is well known
from Dromichaetes’ Lesson-, and with their Wal-
lachian descendants: «You tramp eternal trackless
woods, infinite peaks, / in search of your way; you
prevail over the barren woodland / of unkempt minds
and transform it into fertile fields. // The whale-
gion of the North calls yotather...» / «Tepatrem
dicit plaga tota Boreae..(thid).

Niceta of Remesiana also travelled beyond the
borders of Dacia; two of his journeys to the ltalic
Peninsula, between 397 / 398 and 402 (cf. CPafr, 23
/ 1IPnp, 98), undeniably “aiming” at reaching the
eternal city of Rome, were marked by the “halt” at
Nola, in Campania, in order to “pray at the relids
Saint Felix” (CPatr, 236), but particularly to méest
friend, the bishop Paulinus of Nola (Paulinus Nola-
nus) again. A letter to Pope Inocentius | (409 5)41
represents the “last document” concerning Niceta
Remesianu (which spurs the historiographical tradi-
tion to consider the year 416 as “the year of lse r
to the Heavens”).

Niceta of Remesiana’s work — as preserved /
handed down through the hostile centuries — preject
the Wallachian bishop by the side of saints: Cofil
Jerusalem, John the Golden Mouth, Ambrose and the
Happy Augustine.

Niceta of Remesiana’s patristic-philosophical
work, conveying the sun of the “Cosmic Christian-
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ity”, also includes the catechistic “sextalogy”,0pr
foundly reverberating throughout the centuries ¢(Cas
siodorus, Gennadius of Marseilles et aL.pmpeten-
tibus ad baptismum instructionis libelli sex (Lidel
instructionis) / The Cate-chism of the Baptism Can-
didates in Six Bookgcf. M, LI, 847 — 876; BN, 69;
GN etc.):

1. «About the way Baptism candidates should
behave in order to deserve Baptism», from which
three fragments have been preserved, dealing with
the origin / the purpose of the work, the «humab su
jects that are allowed to the Holy Baptism»;

2. «About the errors of heathenism», of which
two fragments have survived, facilitating the inter
pretation of «clerical act through which the oneneo
ing to Baptism throws off the yoke of the devil and
his evil doings», about the purpose / functionhad t
Faith Symbol; the clerical act of the one who seeks
Baptism is explained, as well as the purpose of the
Faith Symbo| and what theHigh Priestly Prayer
consists of;

3. «About Faith», a paper almost entirely pre-
served, organised in two parBe ratione fidei / On
the Reason of FaitrandDe Spiritus Sancti potentia
/ On the Power of the Holy Spiritexplaining Chris-
tological, trinitary etc. concerns, revealing «Gbeé
Son’s consubstantiality to God the Father and td Go
the Holy Spirit» (cf. CPatr, 236 /S8C, 233 sqq.),
«proceeding from the Holy Spirit» and pointing out
«His attributes, exercised together with the other
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Beings of the Holy Trinity», the work also debating
matters «which concern the Arians and Apolina-
rists», «solved in an Orthodox manner» (VSP, 73);

4. «Against Genethlialogy / the Horoscope»,
which “has not been preserved”;

5. «De Symbolo» / «On the Faith Symbol»,
transmitted in its entirety, reflects the Cosmici€h
tian catehesis originating from those who knew how
to make themselves immortal, a Danubian «highly
rigorous Orthodox form», although it has been -attri
buted to Nicetas of Aquileia and to Origen, a wiork
which, like the founder of Zalmoxianism in the hori
zon of the year 1600 B.C., considered that «man is
made of two parts: the body and the soul; the bedy
mortal indeed, yet the soul is immortal; when man
departs this life, the soul does not die, but tiave
back to where it came into being» (apud IPnp, 104);
Niceta of Remesiana’s ideas arise from the timeless
dogmatics of Zalmoxianism, «by no means tending
to reformulate the views on the meanings of human-
ism and destiny», being lain «deliberately on the
body of the well-established tradition» (IPnp, 164)
the tradition of Zalmoxianism.

6. On Sacrificing the Paschal Lamb / De
Agni Paschalis victimais a book which seems to
have been “lost”, more than likely “due to” circum-
scribing an “autochthonous” Zalmoxian element, the
building sacrifice As Gennadius of Marseilles im-
plied, it was the work in which the author dealthwi
the matter of sacrificing the lamb at Easter, asfan
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fering with purity / purification valencies. It is
known that the sole oblation in Christianity is et

of offering the bread and wine of the Eucharist,
which is metamorphosed — owing to the workings of
the Holy Spirit, during the Liturgy — «into the dyp
and blood of Christ».

Cassiodorus’ eulogistic assertions about this
work empasize the synthesis capacity, the power to
penetrate to the very essence, or, to be moresgreci
the impressive profoundness in the thinking of the
bishop from Dacia: «Let he who wishes to reach in
no time the flower of the teachings about God the
Father, God the Son and God the Holy Spirit (...)
study the bookOn Faith by Niceta of Remesiana;
and beaming with the enlightening celestial knowl-
edge (in this book), let him promptly accomplish
divine contemplation» (CDi, XVI).

The work De vigilis servorum Dei / On
Waking the Slaves of Goi$ an homily on the intro-
duction, in those early times, of the Holy Wake
during the evening service in the Wallachian Church
(cf. PDppr, 207 sq.), particularly on Saturday miigh
Sunday, onPrivegherea / The Vigil«during the
night, before burial, of those departed to God»
(«whence the candle is also callpdvighetoare /
watch burning at the head or on the chest of the de-
ceased; whence thaightingale, the name — to be
found only with the Wallachians — of the bird which
“watches the night” with its celestial, sublime gen
— VSP, 74; for the Wallachians, as with the Dacians,
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their unique ancestors who knew how to make them-
selves immortal,privighetoarea /the nightingale
used to be, and still remains in some provinces of
Dacia / Romania, g@sychopomp, the bird of the
soul).

Irrefutably, the cosmic-Christian dimension
of Priveghere / Priveghi / the Wake / the Vigil,re
vealing itself for the first time in the Thresholdf
Paradise, originated in Zalmoxianism

Dealing with the “avails of the wakes”, Niceta
of Remesiana «asserts the virtues and the functions
of meditation for the well-balanced being, by peint
ing out that night represents darkness for the body
which cannot subjugate us, therefore we should stea
from the nighttime for meditation, we should steal
alike from Sundays and some Saturdays if we wish
to be vanquishers (“Go, lazybones, to the ant and
imitate her ways”...)» (IPnp, 103).

The author displays his elevated Zalmoxian
spirit in his workDe Psalmodiae bon@«De utilitate
hymnorum»)/ On the Avails of Psalmodyor «On
the Avails of Psalm Singing» cf. TMdr, I, 708).
Psalmody (psalm singing / recitation / cantillajion
was an ancient sacred practice with the Pelasdians
Wallachians for curing / healing the Soul. Like the
Zalmoxian recitations, permeated by the sublime,
like the enchantments / disenchantments employed
by the Zalmoxian physicians in psychotherapy, the
Orthodox sacred hymns were undeniably meant to
elevate / purify the soul.
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In the foreword to the homilipe Psalmodiae
bono, Niceta of Remesiana emphasizes: «l recall
that, while talking about the beauty and the awaiils
the wake / vigil | promised that, in the following
speech, | would deal with the praise and the sacra-
ments of hymns, a thing which, with God'’s help,lwil
be accomplished in this workaggudVSP, 75).

After a history of the «types of cantillation» in
the Church, from the psalmist David to Saint Cypria
(mentioning the latter’'s worlkhd Donatumn), Niceta
of Remesiana concluded in a Zalmoxian manner:
«...God created this elixir, the sweet singingtatle
to heal the wounds caused by sins... The sweetfiess
chanting can expel from the human soul that which
the strictness of law cannafiid.).

Poetry and music, that recitation and sing-
ing / chanting, both with the epopts in Zalmoxian-
ism and with Niceta of Remesiana, whose practice
seemed to “reach the stars” (Paulinus of Nola), is
shaped on «the universal grounds of the moral recon
struction of the world» (cf. IPnp, 104).

Niceta of Remesiana’s views on Chrisitian
hymnology, on “psalmody”, through the elements a-
rising from the aesthetics of Zalmoxianism, greatly
enrich the corolla of “the avails of psalm singirap
compared to the one rendered manifest with the
Happy Augustine, with Saint Basil the Great (al-
though the latter, being from Cappadocia — “cap-a/l
Dacia — / Capadochia / “Cape of Dochia / Dacia”,
was not unfamiliar with Zalmoxianism, the former
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millenary religion of his “Roman-imperial” natal
province), with Gregory of Nyssa et al.

A particularly valuable sermon from Niceta of
Remesiana iPe diversis appelationibus / On the
Different Names for Christin which it is noticed,
on the basis ofhe Holy Scripturesthat Jesus Christ
Is called:Truth, Way, Word, Angel, Wisdom, Judge,
Light, Lamb, Man, Peace, Stone, Priest, Power,
Door etc.

Niceta of Remesiana’s poetical work as an
“art / music of the spheres / stars” reverberatbeé “
Cosmic Christianity”, deeply rooted over the whole
Dacia by means of Zalmoxianism, to the amazement
of the people beyond the borders of the archaic-
Wallachian spiritual area.

On his journeys to Rome, as Paulinus of Nola
certified, Niceta of Remesiana was astonishing due
not only to his erudition, but also to tipeactice of
cosmic chanting the gifted Pelasgian (> Wallachian)
poet-bishop from the South of the Danube making
use of music, like Orpheus, from his manifold ssatu
as teacher, theoretician and philosopher: «..dly,lt
where he creates a sensation through his stunning
erudition, Paulinus introduces him as an author of
hymns and, at the same time, as a priest who em-
ploys music in a wholly uncommon way; he would
not enter the ltalian Houses of God unless he were
accompanied by choirs of monks and nuns, together
with whom he chants, while entering, beautiful song
and hymns; it is these choirs that makes Pauliaus r
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mark, “they reach the stars with their songs”; oa t
ship taking him to his Motherland, together witle th
sailors who were used to singing lmeleuma / oars-
men’s song Niceta sings hymns which charm the
sea beasts, urging them to approach the ship and
listen as if bewitched; (...) Niceta blends poetrg an
music, he is a singer, a bard, but also a progmet,
gaged in the struggle for taming nature and for
human felicity»(ibid.).

From Niceta of Remesiana’s rich poetic work
only Te, Deum, laudamus... / We Praise Thee, O
God... has survived / has been handed down, which
has become the all-Christendom hymn, written at c.
370 A.D., when he was appointed bishop on his na-
tive land, at Romoesiana (> Remesiana), in South-
Danubian Dacia. With hige, Deum, laudamus... /
We Praise Thee, O God,.the exquisite poet irrevo-
cably compelled recognition in the great Christian
world poetry, at the same time inaugurating thel gol
vein of the Wallachian hymnology.

According to liturgical regulationg,e, Deum,
laudamus... / We Praise Thee, O Godis. chanted
on New Year's Eve, after the Great Doxology, or
instead of it, in the opening sessions of the Holy
Synod gatherings, before the proceedings on the Na-
tional Assembly of the Church, or of the Eparchial
Assembly, on the name day of His Beautitude, the
Patriarch, of the metropolitan bishops and on s f
day of the schoolyear in theological schools; it is
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chanted as «thanksgiving to God for all His
blessings» (VSP, 79).

The Christian-doctrinary and poetical works
of the poet-bishop from Dacia, Niceta of Remesiana
(c. 340 — 416 A.D.), enjoyed appraisal, even eulogy
from his coevals — as it has been irrefutably empha
sized above — during his lifetime. In all likelinho
little time had elapsed since his “rise to the Hady
or, unequivocally, from the “Small Schism” (April —
August 519; cf. VSP, 65) until the anti-Nicetian /
anti-Remesian “campaign” commenced, closely cor-
related with “the ancient, century-old anti-Dacia
campaign” of the cohorts of “schismatics” supported
— in the first place — by Rome, by Constantinusa /
Constantinople (today, Istanbul) etc. During these
“campaigns” of “sinking into oblivion” (of “dele-
tion” / annihilation) Niceta of Remesiana’s namse, a
well as the obliteration of Dacia’s name from higto
— “campaigns” which, unfortunately, continue even
nowadays —, the bishop’s poetical masterpidag,
Deum, laudamus... / We Praise Thee, O God...
which inaugurates the gold vein of the Christendom
hymnology and, in particular, the Pelasgian / Wal-
lachian hymnology, and which eclipses the “similar”
works of the age, was wrongly attributed — in con-
sistence with “Rome’s anti-Dacia strategies” and
based on no grounds, be they “by word of ear” — to
poets belonging to the “Mediterranean-Christian-
imperial circuit”.
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It stands as outrageous that “most of the re-
searchers” of the 17 centuries which have elapsed
from the birth of the All-Christendom hymme,
Deum, laudamus... / We Praise Thee, O Godhy
Niceta of Remesiana, have not made any appeal to
any of the indisputable / irrefragahleternal argu-
ments concerning the Nicetian-Remesian paternity
and the Pelasgo-Dacian / Wallachian autochthonism,
rendered obvious by its bishop-author from South of
the Danube by placing them in the very “keystone”,
in the “hymnic-climax”. It has not been taken into
consideration that, in the horizon of the year 370
A.D., the poet-bishop, Niceta of Remesiana, was ad-
dressing — by means of this hymn — to the Dacians o
both banks of the Lower Danube. As early as the ho-
rizon of the year 1600 B.C., these Dacians believed
in the monotheistic Zalmoxianism, of which over
eighty per cent was appropriated by Christianity.

Two lines are indisputable / irrefragable in the
hymn Te, Deum, laudamus... / We Praise Thee, O
God..., being pervaded by the sublime of the build-
ing sacrifice, by theKogaionic / Zalmoxian spirit
since the bishop-poet Niceta of Remesiana intended
them to address to the Pelasgian-/Wallachian-
Dacians in the hill / mountain South-Danubian vil-
lages, in Timoc, in the Naissus (NiS) — Singidunum
Belgrade area, or to those in the North-Danubian
ones, in Mehedin / Oltenia, in CargSeverin / Ba-
nat, to the Wallachian-Dacians who had a bimil-
lenary unfaltering belief in the monotheistic Zakmo
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xianism, in places where the “Field Christianitygich
not permeated the Lower Danube region, brought /
preached by Saint Andrew the Apostle (undoubtedly,
Saint Niceta of Remesiana took Saint Andrew the
Apostle as a model, since the latter had conveited,
the first century A.D., hundreds of thousands of Pe
lasgians / Zalmoxian-Wallachians to Christianity,
naturally, in the places which depended on Dadta, s
uated on the Western and North-Western shores of
the Black Sea, or in the Danube Valley, from Muse-
ua / Buau to Morisenadunum / Cenad, and farther,
to Singidunum / Belgrade and in the Morava Valley,
whence he went to Thessaloniki and Patras, — a
Greek town where he was arrested and nailed up /
crucified — by the Greeks, having imperial Rome’s
approval — on the “X-shaped” cross, hence the name,
preserved until today, “Saint Andrew’s Cross”):

Tu ad liberandum suscepturus hominem non
horruisti Virginis uterum,

Tu devicto mortis aculeo aperuisti
credentibus regna caelorum...,

that is,

When Thou tookest the human shape to
redeem us,
Thou didst not cry in fear in the Virgin’s womb,

When Thou were the victor in the stake of
death,
Thou didst open the Gate of the Skies’ Kingdom to
all believers...!
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The two lines mentioned above, marking the
“hymnic apotheosis” (being intentionally omitted by
the “expert champions of schismatics” and, even
more often, by “recent” Roeslerian-Stalinist edstor
due to “slips of memory” or “printing omissions”,
because “they do not fit dogmatically” each timis th
hymn is attributed to some Ambrose — cf. CCLI, 163
sqq.), represent two sacred references, strongly
connected to the monotheistic foundations of the
Pelasgian-/Wallachian-Dacian Zalmoxianism
which have sprouted and nourished / borne
throughout the millennia the profoundly autoch-
thonous stylistic landmarks of this great people of
Eurasia (“the second after the Indians”, as Hero-
dotus, the father of history, certifies).

I) When Thou tookest the human shape to
redeem us, Thou didst not cry in fear in the Vir-
gin’s womb (Tu ad liberandum suscepturus homi-
nem non horruisti Virginis uterum) is the line
which connects / directs its brilliancy (“the fulgu
tion power” over the Dacian as a receptor of the
sublime, of catharsis) tihe myth of the Dacian im-
mortality achieved as a warrior of photons(thus
avoiding the “stereotypification” of the Lighty his
position as Prince Charming who, from the very
moment of his birth (from the mysterious / initigto
“‘weeping” in the womb of his virgin-empress-
mother) was promised by his emperor-father — in
order to be born, to come into this world —, ungques
tionably, the Heaven of Zalmoxianism denoted by
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the syntagmThe Land / The Empire-of-Youth-
without-Age-and-Life-without-Death For the Pelas-
gian-/Wallachian-Dacians to whom the poet-bishop,
Niceta of Remesiana addressed in the horizon of the
year 370 A.D., the lin&hen Thou tookest the hu-
man shape to redeem us, Thou didst not cry in fear
in the Virgin’s womb (Tu ad liberandum suscep-
turus hominem non horruisti Virginis uterum)was
not “hermetic” / “enciphered”, the way it seems®
nowadays.The “cry” / the “weeping” (the “lamen-
tation”) out of the fear of being born in our world
full of wickedness is a very old Pelasgian-
/Wallachian-Cogaionic motif, later turning into a
Zalmoxian one, beyond the horizon of the year 1600
B.C., frequently met in the fairytales of the
Pelasgian-/Wallachian-Dacians.

In his Histories (V, 4), Herodotus (484 — 425
B.C.), mentioned in connection with the “weeping” /
the “lamentation” at the birth of a Dacian / Theaci
«l have described, from among these Thracian
peoples, the traditions of the Getae, who consider
themselves to be immortal. The Trausii have similar
customs to the Thracian in all respects, neverssele
here is what they would do at births and burials:
the relatives would sit around the newly-born and
start lamenting on the evils it will have to endure
once it is born, enumerating all of man’s suffer-
ings; whereas they bury the deceased while dancing
and making merry, under the pretext that from then
on they would find complete happiness, once they
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have been absolved of suffering.» (Hist, I, 30 W
find the information again — after almost half d-mi
lennium — at Pomponius Mela (c. 5 — 70 A.D.):
«Thracia is inhabited by only one people, the Thra-
cians, [...]; some of them believe that the soulthef
departed will return on Earth, while others conside
that, although the [souls] may never return, they d
not wane, but travel to happier places; some others
believe that the souls necessarily die, which i€mu
better than living. Subsequently, with some of
them, births are bewailed and the newly-born are
lamented over; yet, on the contrary, burials are
an opportunity for feasting and they celebrate
them as holy events, through singing and
dancing» (s. n.; Fontes, I, 389; cf. VMR, 170 sq.).

Owing to the impressive, matchlegsllach-
ian mythology, founded on almost two millennia of
cultured orality in the schools of Zalmoxianism
the information handed down by Herodotus, Pompo-
nius Mela et al. acquires shades of differendee
unborn child in Dacia would not stop weeping / cry-
ing out in the womb of the young empress-mother
until he was promised by his emperor-father to re-
ceive The Land / The Empire-of-Youth-without-
Age-and-Life-without-Death(once he was born, as
predestined to the Cogaionic immortality, or, to be
more accurate, tdhe Land / The Empire-of-Youth-
without-Age-and-Life-without-Deathsince he be-
came the immortal Prince Charming, the immortal
Healer-God-King at Sarmizegetusa, the immortal
Warrior / Knight of Zalmoxianism): «Hush, Daddy’s
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dear one, said the emperor, and I'll give you thris
that kingdom; hush, be quiet son, and I'll give you
this or that emperor’s daughter to wive, and aolot
other things like that. Finally, when the emperaws
over and over again that the child wouldn’t stop
weeping, he said on top of that: hush, be quiet my
son and I'll give youYouth-without-Age-and-Life-
without-Death» (Tfb, 53).

Emphasis must be laid on the fact that, in the
Pelasgian (Thracian-Dacian) / Wallachian mythology
/ mytosophy and folklore, there exists a number of
fairytales with the immortal protagonist Prince
Charming — a telluric projection, a “terrestrialfne
bodiment of the Sun, “God’s son / the son of Samos”
—, stories which are not present with other pegples
since they bear the unique stylistic landmark of Za
moxianism, of themyth of the Ideal Pair, the Sun
and the Moon largely and exclusively spread only
in the area called Dacia, where the first monotleeis
religion in the history of the world spirituality
exercised itself, these fairytales belonging to the
sphere of the cultured orality ofZalmoxianism.

Consequently, unlike the Celestial Messenger
to God (the first way of gaining Immortality), onu
like the Knight / Warrior of Zalmoxianism, fighting
Dacia’s enemies to the last drop of blood, ignocdnt
the status of slavery, the Knight (Prince Charming)
who had been “weeping” / “crying out” his fear of
being born while he was still in the womb of his
young empress-mother, Jesus Christ never cried out
any fear in the womb of his Virgin-mother.
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II) The victor in the “spear of death”, open-
ing a celestial gate for his fellow men in Dacia T
devicto mortis aculeo aperuisti credentibus regna
caelorum...) is nobody else but Jesus Christ, ndile
up on the cross, intended to substitute the Ceddsti
Messenger impaled in three spears and sent in a
initiatory-ritualistic manner to the God of Cogaioh
Sarmizegetusa(that is, to the “Soarele-Mb /
“Father-Sun”, “Father-Sky”,Sama / “Zamosh”,
mistaken forSa-lu-mosh a name distorted by the
Carian Herodotus int&almoxis, in fact, “God’s-
man-on-Earth”, the Healer-God-King, having the
rank of a “Pope”, not from Rome, but from Cogaion /
Sarmizegetusa); the mysterious / initiatory scenari
in Zalmoxianism, consisted of sending the Celestial
Messenger, from Cogaion / Sarmizegetusa to God,
“every five years”, and was very well known and, to
a large extent, described by Herodotus himselhjsn
Histories (IV, 94 — 96): «This is the way in which
they consider themselves immortal...» (with refer-
ence to the Getae at the Lower Danube and at the
Western and North-Western shores of the Black
Sea); «their strong belief is that they do not.die.
«sending the Messenger takes place in the following
way: some of them, lined in a row, hold three spear
with the sharp pointed ends upwards, while others,
gripping his arms and legs [...], swing him several
times and then, throw him upwards, over the spear
ends; if, while falling, the man is thrust and dies
they are convinced that God is benevolent...» (HIst
I, 345); that is, God expressed his goodwill and
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accepted the Celestial Messenger (Dacia’s Ambassa-
dor) for four years, at the His Celestial Courthe
Ninth Heaven (hence the Wallachian sayiagse
simyi ca intr-al nouilea cer / to feel like in the ninth
Heaven.

Te, Deum, laudamus... / We Praise Thee, O
God... by Niceta of Remesiana remains an unsur-
passed masterpiece in hymnology, in the history of
the Wallachian and the world literature, with itethp
in the horizon of the year 370 A.D., a mirific
rainbow on the sky of Dacia’s spirituality, on the
then undivided sky of Christianity.
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